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Reordering the Chaos: 
The serpent and the sea in redemptive history. 
 
By Jonathan Philgreen 
 
 The sea has always been an important 
part of the environment in which the 
characters of the Bible have been found.  The 
spirit hovered over the face of the deep 
(Gen1:2), Noah’s ark was surrounded by a 
flood of waters,(Gen 7:7) Moses parted the 
Red Sea (Exod 14:21), Jesus walked on the 
Sea of Galilee,(Mark 6:48) and the sea is 
calmed and destroyed in the Apocalypse.(Rev 
21:2)  Are these interactions with water 
purely consequential and cursory?  On the 
contrary, water and its partner, the sea 
serpent, are extremely important characters in 
the drama of redemptive history.  In this 
paper, I intend to trace the intermingling 
themes of collected masses of water (~y",  ~yIm;, 
~AhT.) etc.) and the dragon (!yNIT;, !t'y"w>li, etc.) from 
Creation to Consummation.   
 The Bible’s narrative is not the only 
place that we find water imagery.  
Understanding the Ancient Near Eastern 
religious milieu in which the creation 
accounts were written helps tremendously to 
shed light on what the writers of the Old 
Testament were embracing.  There are many 
close similarities between the Biblical account 
and others in its vicinity1.  It is the differences 
that are the most helpful because of how 
startling they would have been to the original 
readers.  The creation accounts demonstrate 
the many differences between what the 
Hebrews believed about YHWH and what 
other Ancient Near Eastern peoples believed 
about their  gods.  Therefore, by studying the 
background, we learn much concerning not 

                                                
1 See John Day, God’s conflict with the Dragon and the 
Sea (Cambridge: Cambridge Press, 1985), Ch. 1.  Or 
Othmar Keel The Symbolism of the Biblical World 
(New York: Seaberry Press, 1978); or Ryken, Leland, 
Jim Wilhoit, Tremper Longman et al&period;. 
Dictionary of Biblical Imagery. electronic ed. 
(Downers Grove, IL: InterVarsity Press, 2000,), p. 766. 

only the nature of our existence, sin, and 
chaos, but about the superiority of the God of 
the Hebrews.          
 
1.  Ancient Near East Background.   
Underlying most of the creation narratives of 
the Ancient Near East was a basic dualism 
between organization or peace, which was 
personified as a god of some kind, and chaos, 
which was represented most often by water 
(also occasionally personified as a god).  
Though all the waters were thought to be 
connected in some way, the essence of the 
chaos was found in the sea.  Storms and 
floods were waters that had escaped their 
boundaries and invaded the land while rivers 
and springs were thought to have come from 
beneath the land through holes and crevices.2    

Water was seen to be both terrible and 
wonderful simultaneously.  Though springs 
and rivers were good and brought many 
helpful things to the land and its inhabitants, 
they also were uncontainable.  Only the gods 
could affect whether waters were used for 
good or destruction.  Water fed the earth and 
caused plants to grow.  Indeed, there could be 
no life without water present.  On the other 
hand, it also was strongly associated with 
death, destruction, and chaos.3  Perhaps the 
ground of this fear arose from the likelihood 
of a sailor dying at sea.  In the current world, 
our knowledge of ship building, swimming, 
and surviving on the open sea is much more 
detailed than they would have had, so our fear 
of the sea is to a lesser degree than those of 
the Ancient Near East.  Ships being crushed at 
sea was simply a fact of life that display the 
power of the sea.  These people believed that 
much of the chaos of the sea came from the 
constant moving of it.  There was no peace or 

                                                
2 Ryken, Leland, Jim Wilhoit, Tremper Longman, 
Colin Duriez, Douglas Penney, and Daniel G. Reid. 
Dictionary of Biblical Imagery. electronic ed. 
(Downers Grove, IL: InterVarsity Press, 2000), p. 929. 
3 Othmar Keel The Symbolism of the Biblical World 
(New York: Seaberry Press, 1978), pp. 73-76. 
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order in the sea.  It simply stirred and 
churned.4     
 A second key parallel to the creation 
narratives of Scripture is the chaos creature of 
the sea, the dragon.  The dragon, a long 
serpent like creature was responsible for 
causing waves and foam, the destruction of 
ships in storms, and the death of all who fell 
into the sea.5  In Ancient Near East icons, the 
serpent was continually fought by the gods, 
but it never completely overcome.  One icon 
specifically illustrates a god standing opposite 
a seven headed beast with javelin in hand.  
Four of its heads lie limp, as if they had been 
struck by the javelin, while the other three 
heads continue to snarl at the god. 6  This icon 
reflects the fact that the sea never stopped 
totally moving.  Though storms and floods 
may have subsided temporarily when the 
people prayed to their gods, the waves and 
foam never ceased in the sea.  Therefore, the 
gods must have only been able to kill the 
dragon partially. 
 
2.  The Dragon and the Sea in Genesis 1-3 
Water has primarily three functions in the Old 
Testament: (1) a cosmic force, which only 
God can control; (2) a source of life; and (3) a 
cleansing agent.7  The first time a collected 
body of water is brought up in Scripture is in 
Genesis 1:2.  “Now the earth was formless 
and empty, darkness was over the surface of 
the deep, and the Spirit of God was hovering 
over the waters.”  The difference between the 
“deep”8 and the sea is primarily one of 
boundaries.  Just previous to this, the author 
described the earth as being formless and void 
which helps in understanding the meaning of 

                                                
4 Ibid., p.74. 
5 Keel’s book is extremely helpful in this regard, 
providing many pictures and explanations of ancient 
icons depicting the sea, the gods, and the dragon. 
6 Ibid., p.54. 
7Ryken, Leland, Jim Wilhoit, Tremper Longman et 
al&period;. Dictionary of Biblical Imagery. electronic 
ed. ( Downers Grove, IL: InterVarsity Press, 2000,), p. 
929. 
8 Or “abyss” 

the word.  That is, it is the opposite of what 
God’s creation produces.  If God creates life, 
form, purpose, and order, then the waters 
represented here are the opposite: death, 
formless, useless, and chaotic.  
 The second time water is mentioned 
God divides the waters into those that are 
above the expanse to those that are below. 
(Gen 1:9) Though they are separated here, 
they should not be seen as unconnected.  Any 
kind of water that reached the dry ground 
from here on in creation is connected with the 
sea.  The waters above that provide rain and 
storms are seen as in some sense an invasion 
of the sea onto the land.  Also, the waters 
from beneath the earth came up from the 
ground.  What is happening here is that God 
is beginning to order the chaos by putting 
boundaries on the source of chaos in the 
world.  

Though the dividing of waters was 
common in most creation narratives of the 
time, the Hebrew conception greatly 
demythologizes the activity.9  It is not a 
peculiar activity of one god slaying another 
and splitting her body in two.10  Rather, it is 
stated as a historical event by an all-powerful 
God.  Following this separation of the waters, 
God continues to puts borders on the chaos 
water to make room for His creation which 
will climax in the creation of a being in His 
own image, man.  The chaos waters are 
designated by God as “seas” and are confined 
to a certain place on the earth.      
 Next, on the fifth day, God creates 
swarms of living creatures to fill the sea. (Gen 
1:21)  In addition, it says that He created the 
~ylidoG>h; ~nIyNIT;h;.  The ESV translated this as 
“great sea creatures,”  while others translate it 
“great sea monsters.”  The sea monsters in 
mind here were thought to be the Leviathan 
and the Behemoth. 11  Beyond this, the “sea-

                                                
9 Day., p.88-139. 
10 C. Kloos YHWH’s Combat with the Sea (Leiden: 
Brill, 1986) 
11 Some of the Jewish Apocalypses describe the legend 
of the two monsters, Leviathan (!t'y"w>li)and the Behemoth 
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monster” throughout the Old Testament refers 
primarily to the Leviathan.12  It is referenced 
especially in Job, Psalms, and Isaiah.  
Scripture is relatively unclear about what this 
beast looks like apart from a description in 
Job.  It may perhaps look like a large water 
swimming dinosaur, a very large fish, a big 
snake, or perhaps a crocodile.  Whatever it 
looked like, it is clear that itis at least very 
similar to the ones described in Ancient Near 
Eastern mythology.  Again, it is startling that 
in Genesis God is not set in completely 
dualistic opposition to the dragon and the sea.  
God created the dragon which means that it is 
dependent upon Him.  Though there may be a 
battle motif between the dragon and YHWH 
going on, it is in tension with the fact that the 
dragon is dependent on Him.  The dragon and 
the sea carry representations of chaos which 
apparently God is under-girding and 
controlling by being able to turn them into 
order at the sound of His voice. (Gen 1:22) 13 
 Following the creation of the earth and 
His special work, man, YHWH demonstrates 
His superior power and ability to control 
water by causing a river to flow through the 
Garden which He had planted. (Gen 2:10)  
The water in this case is not the chaos of the 
sea.  Instead, it is a steady flow of water 
which gives life to all the living things in the 
garden: the plants, the animals, and man.     
 It must here be stated that the writers 
of Scripture are not adopting a mythological 
view of their beginnings the way they are 
explained in the Ugratic, Babylonian, or 
                                                                         
(tAmheB.).  In Rabinic literature they were considered to 
be the first animals created on the fifth day.  One was 
given the sea to live in, while the other part of the land 
(see Job 40:15-41:34).  Also, see Richard Bauckham 
The Climax of Prophecy (Edinburgh: T&T Clark, 
1993), p. 189.   
12 There are also several references where it is 
translated, “serpent,” such as when YHWH 
commanded Moses to cast down his staff and it would 
turn into a serpent. (Exod 7:9) 
13 Ryken, Leland, Jim Wilhoit, Tremper Longman et 
al&period;. Dictionary of Biblical Imagery. electronic 
ed. ( Downers Grove, IL: InterVarsity Press, 2000,), p. 
929. 

Hittite creation narratives.  The authors of the 
Bible are taking the emotive language of their 
surroundings and using it communicate 
something new and different.  In a sense, 
then, the dragon is both real and not real.  It is 
real in that it has particular features and 
purposes associated with it.  It is not real in 
that there may not be a physical dragon.  It is 
used to express those particular features of the 
sea, namely chaos, death, and destruction. 
 
3.  The Dragon and the Sea in the rest of 
the Old Testament 

The allusions to the sea and the 
serpent are many throughout the rest of the 
Old Testament.  Therefore, I intend to focus 
on a selection of texts and personalities.    
 Noah.   The next time that water plays 
an obvious role in the life of God and His 
creation is in this story of Noah, the ark, and 
the flood.  
“And the LORD was sorry that he had made 
man on the earth, and it grieved him to his 
heart. 7 So the LORD said, "I will blot out 
man whom I have created from the face of the 
land, man and animals and creeping things 
and birds of the heavens, for I am sorry that I 
have made them." 8 But Noah found favor in 
the eyes of the LORD.”  (Gen 6:6-8) 
 
Because Noah had found favor with YHWH, 
God told him to build an ark to rescue his 
family and the animals of the land.  God sent 
the flood for this purpose: to wipe “blot out“ 
man on the earth.(v.7)  Its design was 
destruction.  It is almost as if God intended 
that the earth return to its pre-creation state of 
disorder and chaos.  This is confirmed in the 
pattern of Noah’s re-entrance onto the land.  It 
is as if there is a kind of “new creation” going 
on, an echo of God’s interaction with Adam.  
First, God makes a covenant with Noah and 
tells him to be fruitful and multiply and have 
dominion over all the animals echoing God’s 
covenant with Adam and his command to 
multiply.  Noah then plants a vineyard which 
is echoing Adam’s gardening in Genesis 2.  
Following this, Noah exposes his nakedness 



 4 

which is followed by a curse that once again 
echoes the fall of man in Genesis 3.   

It is clear that the role of the sea in the 
story of the Flood is one of death and 
destruction.14  It was God’s tool to destroy 
every corrupted thing on the earth.  There was 
no opposition to it by YHWH.  He let the 
waters out of their boundaries, and then, He 
reigned them back in when they had 
completed the task He intended.        
 Moses and Joshua.  Moses and 
Joshua each have a major interaction with a 
large body of water.  Moses led the people of 
Israel through a divided red sea into the 
wilderness (Exod. 14), and Joshua led them 
through a parted Jordan River into the 
Promised Land (Josh 3).   

The imagery of the sea continues to 
play the role it had in previous incidents.  In 
the case of Moses, the sea was an indication 
of certain death for the Hebrews.  As the 
Hebrews who left Egypt were being chased 
by the Egyptians armies, they became trapped 
between the sea and their attackers.  If they 
were to enter the sea, they would most 
certainly die.  However, their God is the God 
who created the sea.  He parted it, and they 
walked on dry ground.  The tension between 
the sea as a force for chaos and the sea as a 
submissive tool of YHWH is clear.  In this 
case, YHWH used the sea to not only crush 
the Egyptians pursuing them but to 
demonstrate His powerful ability to save.  It is 
significant that the people walked on dry land 
and not the water.  It demonstrated that 
though they themselves did not have authority 
over the sea, God did.  He separated the 
waters, and He cleared a spot for them to 
walk. 

In the case of Joshua, the parting of 
the waters seems to help designate God’s 
chosen leader for Israel.  The chaos water 
served as a barrier of death and destruction 
that must be entered in order to gain the land 
which God had promised to the patriarchs.  
When the arc of the covenant was bought into 
                                                
14 Ibid., p. 929. 

the water, the waters parted and the people 
never had to get wet.  They passed between 
the divided waters onto the other side.  By 
this, God affirmed Joshua’s leadership of 
Israel and showed His great power to save 
and protect His people.     
 The Temple.  Though there are not 
many representations of the sea in the temple, 
there appears to be one important one.  “Then 
he made the sea of cast metal……. 24 Under 
its brim were gourds, for ten cubits, 
compassing the sea all around …… and its 
brim was made like the brim of a cup, like the 
flower of a lily. It held two thousand baths.” 
15 (1Kings 7:23-26, cf. 2 Chron 4:1-10) 

The temple was incredibly rich in 
imagery of Eden and foreshadowing of the 
future.  In this case, there was a large bronze 
bowl big enough to hold a huge amount of 
water.  In addition to being used to cleanse 
the priests, it appears to have been symbolic 
of  the harnessed subdued chaos water from 
which the earth arose and the rivers flowing 
in the midst of the garden.16  The sea was 
surrounded by gourds, and it was shaped like 
a lily.  Both of these give evidence to a 
flourishing of life in connection with the 
harnessed water.       
 
 Job.  Though Job has no explicit 
interaction with the sea and the dragon, he 
and his companions discussed them several 
times.  Probably the most important thing to 
notice about what Job says is that the sea-
serpent is always in submission to YHWH.  
God’s blanket of sovereignty covers all 
creation, including the chaos creating dragon 
and sea.  While Job is issuing his complaint to 
God on his behalf, he states, “Am I the sea, or 
a sea monster, that you set a guard over 
me?”(7:12)  The sea and the dragon are given 
boundaries and are kept in them by YHWH. 
(cf. 38:8) Again, explaining to Bildad that he 
cannot call God into question, he calls God 

                                                
15 Two thousand baths is approximately 12,000 gallons. 
16 Othmar Keel The Symbolism of the Biblical World 
(New York: Seaberry Press, 1978), p. 137. 
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the one “who alone stretched out the heavens 
and trampled the waves of the seas”(9:8)  It is 
clear that God was in total control of all 
things, even the chaos and calamity of the sea; 
and He can calm it with the sound of His 
voice (cf. 26:10-13, 42:10-17).  
 When the Lord responded to Job at the 
end of the book, there is particularly lengthy 
discussion of what the Leviathan looks like:  
“Around his teeth is terror”(v14), “his back is 
made of shields” (v15), the shields “are so 
near to another that no air can come between 
them,”(v16) “out of his mouth go flaming 
torches,”(v19), “his heart is hard as stone,” 
(v24) weapons don’t hurt him (v26), his 
undersides are sharp like pieces of broken 
pottery (v30), and he is king of the sons of 
pride (v34).  Several things are clear from the 
description.  First, the dragon is completely 
untamable by any man.  The description of 
him is so awful that it would be silly to think 
that anyone could capture him and make him 
a pet.  Second, the dragon is described as so 
strong and terrible that any kind of weapon 
fashioned is crushed when it comes against 
him.  “He counts iron as straw and bronze as 
rotten wood.”(v27)  Third, he is ruthless and 
arrogant.  He is the king of everyone who is 
prideful.  He does not care who or what you 
are.  He will devour all his enemies.  Finally, 
YHWH has control of him like one would 
have over a pet.  For, speaking of the 
difference between Job and himself, the 
YHWH says "Can you draw out Leviathan 
with a fishhook or press down his tongue with 
a cord? 2 Can you put a rope in his nose or 
pierce his jaw with a hook?” (41:1-2, cf. Ps 
104:26)  God could capture this animal and 
make it like a beast of burden or a play thing.  
It was a created animal at the whims of its 
master.   
 The Psalms.  There are numerous 
places we could go in the Psalms to see God’s 
relationship to the sea.  One of the most 
important ones is Psalm 74:12-17.  
Yet God my King is from of old, working 
salvation in the midst of the earth. 13 You 
divided the sea by your might; you broke the 

heads of the sea monsters on the waters. 14 
You crushed the heads of Leviathan; you gave 
him as food for the creatures of the 
wilderness. 15 You split open springs and 
brooks; you dried up ever-flowing streams. 16 
Yours is the day, yours also the night; you 
have established the heavenly lights and the 
sun. 17 You have fixed all the boundaries of 
the earth; you have made summer and winter. 
 
Here, YHWH’s working of salvation on the 
earth is grounded by the fact that He has 
crushed the heads of the sea-serpent.  It 
encourages those who fear that the powers of 
chaos have triumphed.  There are several 
senses in which the sea-serpent’s heads may 
have been crushed. It could be referring to (1) 
creation, in the establishment of its 
boundaries in Genesis 1, (2) the deliverance 
of Israel through the Red Sea, (3) an unknown 
eschatological event,  (4) a combination of 
these.  If the Red Sea is implied, then creation 
will most certainly be in the background of 
this event.  The main argument in support of 
the third option is that the Psalm refers to the 
serpent as being crushed, when clearly it was 
not totally destroyed either in creation or in 
the Red Sea deliverance.17     

Another potential option in relation to 
the deliverance of Israel, is that the Leviathan 
is essentially analogous to Pharaoh in the 
passage.  Because Egypt had a stronger naval 
history, the Psalmist was allegorically 
referring to him (cf. Ezek 29:2-3).  However, 
its reference to the beast is associated strongly 
with the sea and chaos.   

If a stance must be taken, the fourth 
option is probably the best.  The primary 
focus is indeed on the deliverance of Israel 
from Egypt.  However, in the background of 
the story, there are also references to creation 
in that the waters are divided and controlled 
by the great God YHWH.  God’s dividing of 
waters happens several times.  Each time God 
governs the waters the beast is “killed,” or 
rather, it is rendered helpless or defeated.   
                                                
17 See Day, pp. 21-24. 
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The Prophets.  The dragon and the 
sea are referred to many times in the prophets.  
One such reference is to the eschatological 
destroying of the serpent.  “In that day the 
LORD with his hard and great and strong 
sword will punish Leviathan the fleeing 
serpent, Leviathan the twisting serpent, and 
he will slay the dragon that is in the sea.” (Isa 
27:1)  This text points to the day of the Lord 
in which the chaos caused by the dragon will 
be swiftly brought to an end.  This is similar 
to the Psalm 74 passage in that the dragon is 
defeated.  However, here, there is a finality to 
the destruction.  There is a day when the 
chaos dragon of the sea will be utterly and 
permanently destroyed.  This is not simply a 
reference to a physical slaughter of a beast, 
which in reality proves not much of a threat to 
man any more.  Rather, it is a destruction of 
the forces of chaos.  Not only will physical 
chaos be done away with, but the worse and 
more havoc reeking, spiritual and moral chaos 
will be ended.     
 
4.  The Dragon and the Sea in the New 
Testament   

In the coming of Christ, there is an 
obvious shift in relation to water and the 
dragon.  Though there is very little talk of the 
dragon until Revelation, water shows up 
regularly.  In the Gospels, water still carries 
much of the three basic functions discussed 
earlier: (1) a cosmic force, which only God 
could control; (2) a source of life; and (3) a 
cleansing agent. 
 The Gospel of Mark.  When Jesus 
enters the scene, his interactions with the sea 
are astonishing.  Other than baptism, Jesus’s 
first response to the sea occurs in Mark 4:35-
41.  The disciples and Jesus are out on the Sea 
of Galilee when a great squall comes on them.  
The storm was obviously severe enough that 
it threatened to completely swamp the boat 
and leave the entire crew of disciples and 
Jesus to drown.  While the disciples were 
scrambling for their lives, perhaps heaving 
water out of the boat, Jesus sat in the stern 
asleep.  The picture is almost humorous.  

When they indignantly wake Him, Jesus 
stands up and commands the storm to be still, 
and it says, “the wind ceased, and there was a 
great calm.”   

With the Old Testament background 
associations of chaos, death, and destruction, 
the astonishment of the disciples is not 
surprising.  Moses and Joshua had gone 
through divided waters, but no one had 
commanded the water.  The story points back 
to the original command to the waters by 
YHWH, where by His words He set 
boundaries on the serpent and the sea. (Gen 
1:6-10)  Jesus now exhibits His own power 
over the serpent and the sea.  Though the 
storm had been raging, it now stood still.  

It is often overlooked that the storm 
comes upon them while they are traveling into  
Gentile territory.  Upon arriving on the other 
side of the sea, the theme of Jesus’s rule over 
all the powers of death, chaos, and destruction 
continues to be displayed as He heals an 
unrestrainable man possessed by a legion of 
demons.  It was as if there was some sort of 
chaotic opposition to Jesus in crossing over to 
enemy territory.  However, Jesus 
demonstrates Himself to be supreme over all 
powers which come against Him which  
includes the powers of death and destruction. 

A few chapters later, Jesus again 
demonstrates His power over all death, chaos, 
and destruction by walking on the seas of 
chaos.  Mark 6 says that Jesus was intending 
to pass by them, but He decided against it 
when He saw how fearful they were.  There 
are many questions about what is happening 
here.  The most convincing answer to why 
Jesus was planning to “pass by them” is that 
He was planning to do what YHWH did when 
He “passed by” Moses.  Jesus was going to 
show them, his glory.  In addition to the egw 
eimi of verse 50, Jesus’s walking on the seas 
of chaos testifies to this interpretation.  Jesus 
intended to point to His deity in His walking 
on the waters and His association with 
YHWH.  Others had crossed through the 
midst of the sea before, but Jesus walked on 
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top of it.  Moses and Joshua could still have 
been destroyed by the waters if God had not 
held them back.  They still had to walk on dry 
land.  Jesus, on the other hand, walked on top 
of the water.  Surely, in the background is Job 
9:8 “who alone stretched out the heavens and 
trampled the waves of the sea.”   

The Epistles. The epistles discussion 
of water often relates to baptism.  The symbol 
of baptism gains clarity with the background 
of chaos, death, and destruction related to it.   
“We were buried therefore with him by 
baptism into death, in order that, just as Christ 
was raised from the dead by the glory of the 
Father, we too might walk in newness of life.” 
(Rom 6:4)  When one is baptized, he is 
covered in the waters of chaos and death.  It is 
a symbol of our lives being united with Christ 
and dying with Him.  We come back out of 
the water as a symbol of being raised from the 
dead in unity with His resurrection.  Baptism 
preaches clearly that no one has the ability to 
escape the waters of destruction and chaos 
except the Son of God.  If we are united to 
Him and die, we will be raised with Him.   
 Revelation.  In the final book of 
Scripture, there are many allusions to both the 
dragon and the sea.  The most interesting ones 
occur in chapters 20 and 21.  “And he seized 
the dragon, that ancient serpent, who is the 
devil and Satan, and bound him for a 
thousand years.”(20:2)  In Revelation, John 
played heavily on imagery.  In this passage, 
the dragon is referred to as the “devil and 
Satan.” In prior texts, the image of the dragon 
and sea have played similar roles to Satan in 
that they both function as opposition to the 
order and plans of God.  They stand against 
Him by causing chaos, death, and destruction 
while He brings order, life, and creation.  
However, Satan has never been equated with 
the dragon nor is there any Jewish precedent 
for the dragon as a representation of ultimate 
evil.18  So, when John’s revelation parallels 
the two, he is doing something relatively 
novel.  The dragon is more than a cause of 
                                                
18 Bauckham, p. 193. 

waves, foam, and physical chaos.  It is the 
cause of all opposition to God.  It is the evil 
of the spiritual world.  Yet, the doom of the 
dragon is sure because the dragon is 
nonetheless a created being.   
 After the dragon had been captured 
and held for a thousand years, he was released 
to deceive the people, which led to a massive 
battle in which all the armies that stood 
against the saints we’re destroyed. (20:7-9)  
Then it says, “…and the devil who had 
deceived them was thrown into the lake of 
fire and sulfur where the beast and the false 
prophet were, and they will be tormented day 
and night forever and ever.” (20:10)  The 
dragon, the great Leviathan, was captured and 
taken out of one lake and put into another.  
The chaos, death, and destruction causing 
dragon was himself damned to an eternal 
punishment of torment and suffering.  Eternal 
death and chaos was the only place 
appropriate for a beast so hideous.   
 When the dragon was captured the 
first time, we read that those who were 
martyred came to life and reigned for the 
thousand years of the dragon’s imprisonment.  
Since the death and chaos causer was bound, 
life and order abounded.  It is no coincidence 
that as soon as the dragon is condemned all 
the dead begin to be released.  “And the sea 
gave up the dead who were in it, Death and 
Hades gave up the dead who were in them, 
and they were judged, each one of them, 
according to what they had done.” (20:13)  
They had been held by the chaos causing 
dragon, but now, he could not hold them any 
more, because he had been stripped of his 
power and sentenced to the Lake of Fire. 
 Finally, after the dead were taken from 
the sea, it also was destroyed.    “Then I saw a 
new heaven and a new earth, for the first 
heaven and the first earth had passed away, 
and the sea was no more.” (21:2)  The ancient 
myth told a story of creation that began with a 
cosmic battle between the dragon and a god.  
Now, the chaos causing dragon is being 
sentenced to eternal destruction while the 
place of His domain is also being done away 
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with.  There is no more death, chaos, and 
destruction.  There is only life, peace, and re-
creation. 
 Water itself has not completely 
disappeared; however, instead of the sea of 
chaos and death, there is a slow and steady 
stream of peace and life.  “Then the angel 
showed me the river of the water of life, 
bright as crystal, flowing from the throne of 
God and of the Lamb.” (22:1) 19   
  
6.  Conclusion.   
From the beginning of the creation of the 
world to its consummation, the battle has 
raged between the chaos causing dragon of 
the sea and the peace-giving, order causing, 
God of the Promised Land.  The dragon has 
always been at the mercy of  the God who 
created him.  This is not a dualistic battle 
between two equally competent and powerful 
beings.  It is more kin to a good movie in 
which the antagonist dragon will be slain by 
the protagonist hero.  We know that this is no 
tragic story because the hero of the story is 
the one telling it.  The hero has come, and He 
has proven His power over the dragon and the 
sea.  It is only a matter of time until He 
returns to end the conflict permanently and 
carry His people out of chaos and death and 
fully into life and peace.  Come Lord Jesus.   
 
   
 
 

                                                
19 For further help on the dragon in Revelation see 
especially Bauckham, pp.185-198. 


